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The rapid advancement of Artificial Intelligence (AI) is reshaping multiple sectors, 
including the financial and economic systems. However, the integration of AI in Islamic 
economics requires a framework that aligns with Shariah principles, ensuring justice 
and social welfare while promoting innovation. This paper introduces Syariah 6.0, a 
conceptual model that combines Maqāṣid al-Sharī‘ah (the higher objectives of Islamic 
law) with AI ethics to transform Islamic economic practices. The purpose of this study 
is to propose an ethical framework that ensures AI implementations in Islamic finance, 
zakat, and waqf adhere to the core principles of justice, human dignity, and social 
welfare. A qualitative approach was employed, grounded in Islamic jurisprudence and 
digital ethics, to explore how AI technologies, such as algorithmic finance and 
automated decision-making, can be assessed through the lens of Maqāṣid al-Sharī‘ah. 
The research highlights the potential risks of unregulated AI systems, which may 
increase inequality and erode trust in Islamic financial institutions. Conversely, AI 
governance based on Shariah principles presents opportunities for enhancing financial 
inclusion, improving zakat and waqf distribution, and contributing to sustainable 
development goals. The study concludes that the future of Islamic economics, in the 
age of AI, must be anchored in ethical Shariah values. Syariah 6.0 provides a 
comprehensive, value-driven framework for the implementation of AI in Islamic 
financial systems, ensuring technological advancements align with the moral and social 
objectives of Islamic law. 
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1. Introduction 
 

The 21st century marks an era of rapid technological transformation, where Artificial Intelligence 
(AI) is fundamentally reshaping the global economy, finance, governance, and social structures. The 
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integration of intelligent systems in areas such as banking, investment, public services, and 
communication has created new efficiencies while simultaneously raising complex ethical dilemmas. 
For Islamic economics, which is grounded in divine guidance and ethical jurisprudence, this presents 
both a challenge and an opportunity. The core question is not whether AI should be adopted, but 
how its implementation can be aligned with the foundational values and objectives of the Sharī‘ah 
[5].  

Islamic economics is more than a system of financial transactions; it is a moral and spiritual 
framework that promotes justice (‘adl), compassion (raḥmah), transparency (amānah), and social 
welfare (maṣlaḥah). Central to this framework is the concept of Maqāṣid al-Sharī‘ah, which 
encapsulates the higher objectives of Islamic law: the protection of religion (dīn), life (nafs), intellect 
(‘aql), lineage (nasl), and wealth (māl). These objectives form the ethical compass that guides Islamic 
legal and economic reasoning. However, in the face of AI-driven automation, data-centric decision-
making, and algorithmic governance, traditional interpretations of Islamic economics must evolve to 
remain relevant and impactful [1,2].  

The current discourse on AI ethics has primarily emerged from secular and Western perspectives, 
focusing on issues such as privacy, bias, accountability, and transparency. While valuable, these 
frameworks often lack the spiritual depth and holistic worldview embedded in Islamic teachings [56]. 
There is an urgent need to establish an AI ethics paradigm that is not only compatible with Islamic 
values but also capable of addressing contemporary challenges in finance, governance, and social 
justice [18]. This paper introduces Syariah 6.0 as a conceptual and practical framework that aims to 
integrate Maqāṣid al-Sharī‘ah into the development and governance of AI in Islamic economics. 

By proposing Syariah 6.0, this study seeks to bridge the gap between faith-based ethics and digital 
innovation. It argues that the future of Islamic economics must be digitally progressive, yet spiritually 
anchored. Without a robust ethical foundation, AI has the potential to intensify inequality, 
marginalize vulnerable communities, and erode trust in Islamic institutions. Conversely, when guided 
by maqāṣid-oriented principles, AI technologies can enhance zakat distribution, promote inclusive 
finance, and support sustainable development goals [36].  

Recent literature reflects growing academic interest in the ethical integration of AI and Islamic 
values. For example, Firnando and Wahyudi [22] argue that AI should be framed within a tawḥidic 
worldview that prioritizes divine purpose over utilitarian benefit. Budiman et al., [19] emphasize 
spiritual intentionality in algorithmic design, advocating for God-conscious AI. Meanwhile, Nikmah 
and Nasikhin [43] propose a design framework where AI systems reflect moral objectives of Sharī‘ah, 
including social justice and accountability. 

From an ethical standpoint, Habib [25] identifies key areas of tension between algorithmic logic 
and human-centered ethics of Islam, highlighting the need to protect ‘aql and promote equity. 
Mohadi and Tarshany [38] emphasize challenges in aligning AI development with the preservation of 
intellect and wealth. Lubis [34] provides a contextual application of maqāṣid principles in Indonesia’s 
Sharia-compliant digital trading systems. 

From an economic development perspective, Pradita and Darwanto [46] propose reinterpreting 
human development indices using maqāṣid-oriented frameworks, while Delfita and Metrizal [20] 
advocate for integrating maqāṣid into green economics and national values such as Pancasila. 
Ainurrofiq [6] similarly links sustainable consumption with Islamic goals. 

In the digital financial sphere, Marta and Utami [35] examine risks of exploitation in online 
lending, urging Sharia-based responses. Primadhany et al., [48] offer maqāṣid-based policies for 
digital economic justice. Arya et al., [14]  stress the importance of Islamic ethics in shaping national 
economic policies. 
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Institutionally, Rahim and Ahyani [49] in their book Syariah 7.0 reorient Islamic family and 
economic governance in light of Society 5.0. Hamzah, Muharir, and Ahyani [3] revisit waqf and 
inheritance laws in Syariah 5.0, while Ahyani et al., [4] introduce Syariah 6.0 as a model for spiritual 
resilience and ethical income in the digital era. 

Furthermore, Minarni et al., [37] and Jafar et al., [30] emphasize zakat and waqf as tools for digital 
empowerment and modernization. Ali et al., [9] compare mainstream AI ethics with Islamic 
trusteeship (amānah), calling for spiritually grounded developer responsibility. 

Despite the emerging discourse, most studies remain conceptual. Few provide actionable models 
that operationalize Islamic ethics in AI governance. There is a noticeable gap in interdisciplinary, 
institutional strategies for implementing maqāṣid-aligned AI in real-world Islamic economics. 

This study aims to fill that gap by offering Syariah 6.0 as a comprehensive framework that aligns 
the transformative power of AI with the moral imperatives of Islamic law. It addresses how AI can be 
ethically deployed in Islamic economic systems to preserve dignity, equity, and justice in the age of 
digital disruption. 
 
2. Methodology  
 

This study adopts a qualitative research methodology with a conceptual and normative approach, 
aiming to explore the integration of Maqāṣid al-Sharī‘ah and Artificial Intelligence (AI) ethics within 
the transformation of Islamic economics. The research is exploratory and analytical in nature, 
focusing on the formulation of a value-based framework—referred to as Syariah 6.0—that offers 
ethical and spiritual guidance for the development, implementation, and governance of AI 
technologies in Islamic financial systems and socio-economic institutions. Given the abstract and 
interdisciplinary character of the topic, the study does not utilize quantitative data or statistical 
analysis. Instead, it conducts an in-depth textual and critical review of primary and secondary 
sources. 

Primary sources include classical Islamic legal texts and jurisprudential writings concerning 
Maqāṣid al-Sharī‘ah, while secondary sources encompass modern scholarly works, peer-reviewed 
articles, policy papers, and expert commentaries on Islamic economics, AI ethics, digital 
transformation, and governance. This dual-sourced approach is designed to build a theoretical bridge 
between the ethical imperatives of Islamic law and the practical challenges posed by technological 
disruption in the modern economy. 

The analytical framework of this research is based on the five core dimensions of Maqāṣid al-
Sharī‘ah: the protection of religion (dīn), life (nafs), intellect (‘aql), lineage (nasl), and wealth (māl). 
These dimensions are employed as evaluative criteria to assess the ethical and social implications of 
AI applications such as algorithmic decision-making, automated finance, and predictive data 
analytics. In addition to the maqāṣid-based evaluation, the study integrates foundational Islamic 
ethical values, including justice (‘adl), public interest (maṣlaḥah), and accountability (mas’ūliyyah), to 
analyze the alignment between emerging AI governance models and Islamic moral objectives. 

To achieve its aims, the study applies analytical reasoning to identify conceptual gaps in current 
ethical frameworks and to formulate the proposed Syariah 6.0 model. This is supported by a 
comparative literature review, identifying best practices, recurring ethical dilemmas, and policy 
trends in both Islamic and global contexts. Ultimately, the study develops a multidimensional, 
interdisciplinary approach that not only contributes to academic discourse but also provides strategic 
recommendations for policymakers, Islamic scholars, technology developers, and educators. These 
recommendations are intended to guide the development of AI systems that are spiritually grounded, 
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ethically sound, and socially beneficial within the framework of Islamic economics.  
         
3. Results  
3.1 The Urgency of Syariah 6.0 in the AI Era 
 

The rapid development of Artificial Intelligence (AI) is reshaping economic systems globally, 
including within the domain of Islamic economics. However, the integration of AI into Islamic 
economic practices cannot rely solely on technological advancement or Shariah compliance in a 
narrow legalistic sense. There is a growing need for a principled framework that ensures innovation 
is guided by Islamic values—particularly justice, human dignity, and social welfare. Syariah 6.0 
emerges as a conceptual model that harmonizes AI ethics with Maqāṣid al-Sharī‘ah (the higher 
objectives of Islamic law), positioning ethics not as an afterthought, but as a strategic foundation for 
digital transformation in Islamic economics. 

Without such an ethical framework, AI implementations may unintentionally deepen inequality, 
perpetuate algorithmic bias, and undermine trust in Islamic institutions. On the contrary, a value-
oriented approach rooted in maqāṣid can ensure that AI serves the collective good (maṣlaḥah), 
strengthens social justice, and respects spiritual integrity. 

 
3.2 Syariah 6.0 as an Ethical Framework for AI in Islamic Economics 
 

At the core of Syariah 6.0 lies the integration of the five objectives of the Shariah—protection of 
religion (dīn), life (nafs), intellect (‘aql), lineage (nasl), and wealth (māl)—as guiding principles for the 
ethical use of AI. These objectives are not abstract ideals but functional moral imperatives that can 
inform every stage of AI development and deployment within Islamic financial systems. 

This approach shifts the focus from procedural Shariah compliance (e.g., verifying halal financial 
structures) to value-driven governance, where technologies are evaluated not just for legality but 
also for their ethical, social, and spiritual consequences. Syariah 6.0 supports the use of AI in ways 
that enhance financial inclusion, improve zakat and waqf distribution, and align with Islamic visions 
of equity and human flourishing. 

 
3.3 Risks and Opportunities of AI in Islamic Economic Practice 
 

Findings from this research indicate both the potential and the peril of AI adoption in Islamic 
economic systems. On one hand, AI can accelerate social equity, transparency, and operational 
efficiency. On the other, unregulated or ethically detached AI applications—such as automated fatwa 
generation, algorithmic lending, or profiling in Islamic banking—may cause oversimplification of legal 
judgments, discrimination, and privacy violations. 

Syariah 6.0 offers a normative response to these challenges. It encourages institutions to embed 
maqāṣid-based considerations in AI design, such as fairness in algorithmic decision-making, data 
governance rooted in Islamic privacy principles, and the promotion of inclusive economic outcomes. 
By adopting a preventive and constructive ethical approach, Syariah 6.0 transforms AI from a 
potentially harmful disruptor into a tool for advancing the divine objectives of the Shariah. 

 
3.4 Implementation Strategy: Collaborative and Multidisciplinary 
 

Operationalizing Syariah 6.0 requires collaboration between scholars, technologists, 
policymakers, and industry leaders. Islamic institutions must move beyond static fatwas and develop 
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dynamic ethical guidelines, AI ethics curricula, and regulatory innovations grounded in maqāṣid. This 
includes integrating ethics into AI development from the outset ("ethical by design") rather than as 
a reaction to harm. 

Institutions such as Islamic banks, zakat agencies, waqf authorities, and educational institutions 
play a critical role in setting this transformation in motion. For example, zakat organizations can 
employ AI for optimized distribution models while safeguarding the human and spiritual aspects of 
giving. Likewise, AI can be used in Islamic financial services to promote ethical investments, ensure 
transparency, and enhance trust. 

 
4. Conclusion 
 

This study proposes Syariah 6.0 as a value-based ethical framework for integrating Artificial 
Intelligence (AI) into Islamic economic systems. In contrast to views that treat AI as a neutral 
technological tool, this research affirms that AI carries ethical implications that must be addressed 
through the lens of Islamic jurisprudence. Left unchecked, AI may undermine the moral and social 
foundations of Islamic economics. However, guided by Maqāṣid al-Sharī‘ah, it has the potential to 
become a catalyst for justice, inclusion, and human dignity. 

The research highlights that the five objectives of Shariah—protecting religion, life, intellect, 
lineage, and wealth—provide a comprehensive compass for evaluating and governing AI in Islamic 
finance, zakat, and waqf systems. Through Syariah 6.0, Islamic institutions can shift from a rule-based 
compliance model to a purpose-driven governance structure that embodies ethical and spiritual 
principles at every stage of AI implementation. 

Furthermore, the study emphasizes the importance of interdisciplinary collaboration and the 
proactive development of Shariah-compliant, ethical-by-design technologies. This includes revisiting 
educational curricula, creating adaptive fatwa mechanisms for emerging technologies, and 
formulating AI governance policies informed by Islamic values. 

In essence, Syariah 6.0 is not a rigid doctrine but a dynamic and future-oriented model. It invites 
scholars, technologists, and policymakers to reimagine the future of Islamic economics—not just as 
a response to technological disruption, but as a moral vision for shaping the digital age. Through this 
framework, Islamic economics can position itself as a global leader in ethical AI development, where 
innovation is inseparable from justice and transcendence. 
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